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Abstract

In the last two decades, we have seen a significant surge in the number of Islamic
fundamentalist movements, and there has not been a concise reason as to why. The main
objective of this research is to determine the causes of Islamic fundamentalism, and, in so
showing that an Islamic fundamentalist movement is inherently a social movement. To
determine the causes of Islamic fundamentalism it is best to employ a labyrinth analogy, and
it consists of four social movement conditions. The four conditions that make up my
fundamentalist labyrinth can be found in the four social movement literatures, and they
include: resources associated with resource mobilization theory; opening political institutions
as associated with political process theory; socioeconomic inequality associated with
Marxism; and the ideas, be they religious or freedom of thought, associated with new social
movement theory. Not one of the four social movement literatures acknowledges, or is able
to explain Islamic fundamentalism. Taken as a whole, each plays a vital role in my
fundamentalist labyrinth. Social movement theorists have excluded Islamic social
movements, specifically Islamic fundamentalism, from each of their respective sub-fields
because they do not fit into any one of their theories. However, by merging the different
theories to form a new theory in the social movement literature, I have been able to explain
the causes of Islamic fundamentalism. Furthermore, I have created the first dataset that
contains every Islamic fundamentalist movement that is or has been in operation from 1970
through 2006. The fundamentalist dataset has a total N (total number of fundamentalist
groups) of 16,072 and a total number of unique fundamentalist movements of 983. With this
dataset I was able to determine what state-level phenomena are positively associated with
Islamic fundamentalism. Finally, to solidify this I developed three in-depth case studies:
Hamas, Hezbollah, and Egyptian Muslim Brotherhood.
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Introduction

In the last ten years we have seen a significant surge in acts of terrorism, specifically
suicide terrorism committed by Islamic fundamentalists. We have also seen a significant
surge in the number of Islamic fundamentalists turning to electoral politics and experiencing
relatively strong electoral success. The goal of my dissertation is to determine the causes of
Islamic fundamentalism and in doing so I will show that an Islamic fundamentalist movement
is inherently a social movement. This recent surge in the number of Islamic fundamentalists
and fundamentalist movements makes my dissertation substantively important. Our current
knowledge of Islamic fundamentalism is significantly limited and there are major voids in the
literature. Islamic fundamentalist terrorist groups and political movements exert a radical
form of opposition to the state and existing state institutions.

The origins of the anti-system literature reside in the writings of Sartori (1976) on
party systems. Anti-system movements share a common political goal: criticizing
government and the political mainstream while mobilizing disaffected individuals against the
existing political system. An anti-system fundamentalist movement does this while basing its
criticism in religion. Nowhere has this been more apparent in the last two decades than in the
Islamic world and Islamic political institutions. There is no consensus as to what causes the
rise of Islamic fundamentalism or an explanation as to why some states have more Islamic
fundamentalist movements than other states. My dissertation will provide a systematic
answer to this question through the lens of a social movement.

It is becoming extremely difficult to determine the point of demarcation between
international relations and comparative politics and no phenomena blurs this point more than

the rise and actions of Islamic fundamentalists. Currently, Islamic fundamentalism is the



greatest threat to the international community and, arguably, the negative results of
liberalism, globalization, and the Americanization of global politics have facilitated their
growth and success. Many of these Islamic fundamentalists have turned to global terrorism
to intimidate the nation-state into complying with their rhetoric. The study of social
movements is a major subfield in comparative politics, and the rise of Islamic
fundamentalism is the most recent of the social movements. The global effects of Islamic
fundamentalism and their acts of terror have a major impact on the global economy and the
state which inherently impacts international relations. This latest threat to the harmony of the
international system is created via domestic political systems and is a direct result of the
foundations of comparative politics. My dissertation will further blur the point of
demarcation between international relations and comparative politics by unifying Islamic
fundamentalism and social movements.

To determine the causes of Islamic fundamentalism it is best to employ a labyrinth
analogy. A fundamentalist labyrinth is relatively simple; there is one path that explains
where fundamentalism comes from and what facilitates it. A labyrinth is often compared
with maze, but a maze is a tour puzzle in the form of a complex branching passage with
choices of path and direction, while a labyrinth has only a single Eulerian path to the center.
A labyrinth is an unambiguous throughroute to the center and back and is not designed to be
difficult to navigate. To explain what causes Islamic fundamentalism requires a labyrinth
that consists of four conditions. This unambiguous throughout explains what causes and
what facilitates Islamic fundamentalism; there is no ambiguity or puzzle involved in this
process. My dissertation will demonstrate that each of these four conditions found within the

labyrinth plays an integral part in explaining the rise and success of Islamic fundamentalism.



The four conditions that make up my fundamentalist labyrinth can be found in the four social
movement literatures: resource mobilization theory, political process theory, Marxism, and
new social movement theory. Not one of the four social movement literatures acknowledges,
or is able to explain Islamic fundamentalism; however, taken as a whole they can.

My dissertation makes two significant contributions to the field of political science
and its respective subfields of international relations and comparative politics. First, it
explains in a rudimentary manner the causes of Islamic fundamentalism. The significance of
this is paramount because Islamic fundamentalism is currently one of the greatest threats to
the modern nation-state, secularism, Middle East peace, the global economy, the U.S.
economy, and global domestic political institutions. Secondly, it shows how Islamic
fundamentalist movements have the same characteristics as social movements. I am making
a significant contribution to both the Islamic fundamentalism literature and the social
movement literature jointly; no place in either literature is there a correlation between social
movements and Islamic fundamentalism. I am the first scholar to argue that the combination
of the different social movement literatures is the missing link that can accurately explain the
causes of Islamic fundamentalism.

My dissertation tests the existing theories and main arguments found in the social
movement literature; it is also the first large N analyses of Islamic fundamentalist
movements, and, in turn, social movements. However, it does more than simply test the
existing literature and existing arguments. Individually the four different social movement
literatures cannot explain where Islamic fundamentalism comes from. If I were to simply test
the existing literature and add a large N chapter, my results would be simple and limited. The

conclusion would indicate that not one existing argument about social movements explains



Islamic fundamentalism — this is already known. Islamic fundamentalist movements are
complex and multi-dimensional, and a single strand of the social movement literature cannot
explain them. However, | have developed a theory that takes parts of each of the four social
movement theories and combines them in such a way that they can explain the causes of
Islamic fundamentalism. I argue that Islamic fundamentalist movements are inherently social
movements.

This is a significant addition to the existing literature because it justifies, and
acknowledges, the importance of each strand of the social movement literature. Also, it
makes explicitly clear that together they can explain where Islamic fundamentalism comes
from, and why Islamic fundamentalists do what they do. The different social movement
literatures incorrectly dismiss their counter literatures as irrelevant. Nothing can be further
from the truth; together each of the different literatures explains more than any one can
individually, especially as it relates to Islamic fundamentalist social movements. Social
movement theorists have excluded Islamic social movements, specifically Islamic
fundamentalism, from each of their respective sub-fields of the social movement literature
because it does not fit into any one of their categorizations. However, by merging those
different categorizations to form a new theory in the social movement literature, I explain
what causes the formation and the facilitation of Islamic fundamentalism.

The first condition found within my fundamentalist labyrinth is Marxism. Karl Marx
had a legitimate argument that when the state oppresses, enslaves, and ignores the masses
long enough they will revolt. What we are currently seeing in the case of Islamic
fundamentalism is a revolt manifested in the significant surge of terrorist acts and the

electoral success of Islamic fundamentalists. Marx was correct when he argued that



individuals get involved in collective action when their social class has reached its breaking
point; they will then unite against their antagonists and forcibly change both the
socioeconomic and sociopolitical intuitions (according to Marx there is no separation
between those individuals who dominate economics with those who dominate politics). The
socioeconomic inequality argument of Marx as being the sole reason for collective action is
flawed; however, socioeconomic inequality is positively associated with the number and
strength of Islamic fundamentalist movements.

It did not occur to Marx to ask what makes individuals engage in collective action; he
simply assumed that collective action was a direct result of society’s structural development
rather than individual choice. This is a legitimate argument; however, it does not explain
why Muslims join Islamic fundamentalist social movements. In this aspect the resource
mobilization theorists are correct in their critique of the Marxists; resources, on both the
group and state levels, are imperative for a movement’s formation and success. Resource
mobilization theory is the second condition found within my fundamentalist labyrinth.

Resources in the resource mobilization literature have been defined in numerous ways
and they include such things as money, labor, land, capital, and technical expertise. I define
resources here as money and population; however, I deviate from the traditional resource
mobilization theorists to also include education and leadership as resources. Arguably, there
is not a more valuable resource than that of a nation-state’s educational level, especially in
the Islamic world. Resource mobilization theorists assume that the actors in social
movements are rational; arguably, participants in Islamic social movements are rational. Like
socioeconomic inequality, resources are positively associated with the number and strength of

Islamic fundamentalist movements.



The third condition found within my fundamentalist labyrinth is the political process
theory. The key foundation of political process theory include the import role that political
institutions play in facilitating social movements, and the idea that participation in protest
activities can lead to increased representation. Many political process theorists argue that
collective action arises as a result of an individual’s grievances, discontent, and frustration
toward their government and state institutions. This is especially true in the Islamic world
because westernization, modernization, Americanization, poverty, socioeconomic inequality,
and lack of democracy all help facilitate Islamic collective behavior, specifically the rise and
success of Islamic fundamentalists. Furthermore, political process theory claims that social
movements occur when expanding political opportunities are seized by individuals who are
formally or informally excluded from the political environment. The main objective of those
individuals participating in a social movement is to provoke political change; at the core of
most Islamic fundamentalist movements is the desire to facilitate political change. The
opening of political institutions is positively associated with the number and strength of
Islamic fundamentalist movements.

The final condition found within my fundamentalist labyrinth is the new social
movement theory. New social movement theorists argue that social movement participants
are looking to enhance the quality of life for all sectors of society and that membership in
these movement(s) falls into two categories: those who are paying the costs of modernization
and those who have been marginalized by the development of the welfare state and the new
middle class. Also, the rise and success of the Religious Right plays an integral part in the
New Social movement literature; arguably, it is a pillar of the literature itself. The first

category is the case for Islamic movements. Modernization via westernization and



Americanization are helping to facilitate the rise of Islamic fundamentalist movements. One
major similarity between the European/American Religious Right and Islamic
fundamentalism is that both share the idea of religion and believe in the lack of secularism in
everyday life, specifically in the sociopolitical and socioeconomic institutions. Furthermore,
the new social movement scholars challenge the conventional division of politics into left and
right and broaden the definition of politics to include issues that had been considered outside
the domain of politics; this is apparent in Islamic social movements. New social movement
participants are interested in intangible goods that would enhance the quality of life for all
sectors of society. This is also the objective of Islamic fundamentalists. New social
movement scholars argue that current social movements are post-material movements whose
foundations are ideas. Ideas, as described by New Social movement scholars are positively
associated with the number and strength of Islamic fundamentalist movements.

My dissertation consists of seven chapters. Chapter two consists of an extensive
literature review that looks at all the existing literature on Islamic fundamentalism, terrorism,
and the predominant causes of Islamic fundamentalism. My objective in chapter three is to
give a broad overview of the social movement literature; this includes explaining what
constitutes a social movement, how social movements have been defined in the literature, and
what major arguments, and major findings social movement scholars have concluded with.
The remainder of chapter three argues that each of the four conditions found in my
fundamentalist labyrinth: Marxism, resource mobilization theory, political process theory,
and new social movement theory. In chapter four, I statistically test my fundamentalist

labyrinth theory. I have created a unique data set that contains every Islamic fundamentalist



group that is or has been in operation from 1970 through 2006. The fundamentalist data set I
created has a total N (total number of fundamentalist groups) of 16,072.

To solidify all of this, test my hypotheses, and show that Islamic fundamentalist
movements are social movements, I have developed three in-depth case-study chapters:
Palestine, specifically looking at Hamas; Lebanon, specifically looking at Hezbollah; and
Egypt, specifically looking at the Egyptian Muslim Brotherhood. Each case study serves
multiple purposes. First they help illustrate the results of my large-N chapter that indicates
each of the social movement conditions are positively associated with the number of
fundamentalist movements found within the majority-Islamic nation-state. Second, they
provide evidence as to what facilitates a movement’s success. Third, I evaluate the evidence
found within each of the three movements as to why they should be considered social
movements; I illustrate the social-movementness of these groups. Furthermore, I chose to
specifically look at these three movements because each one is an important fundamentalist
movement within the Islamic world; and each one offers something significantly different
than the other two. First, I chose the Egyptian Muslim Brotherhood because it is the oldest
and most resilient fundamentalist movement in the Islamic world. Unlike Hamas and
Hezbollah there is no Islamic outside ideological force facilitating, sponsoring, or endorsing
the Muslim Brotherhood. However, Egypt does receive significant U.S. financial aid. I
chose Hamas as my second case study because it has recently had significant electoral
success and has been a major terrorist group for two solid decades. Unlike Hezbollah, Hamas
is a Sunni movement and receives significant foreign aid and ideological influence from
Saudi Arabia, an outside Sunni ideological force. I chose Hezbollah as my third case study

because they have become the most successful Shiite fundamentalist political movement in



the Islamic world. Also, they receive massive financial aid and ideological influence from
Iran, an outside Shiite ideological force. Finally, I chose these case-studies because they
show the different ways Islamic fundaments movements can develop. Hamas is the result of
an evolutionary process where fundamentalist movements evolve and develop over time. The
formation of Hezbollah has nothing to do with movement evolution; instead it is the result of
the evolution of the Shiite people and their eventual radicalization. Finally, the formation of
the Egyptian Muslim Brotherhood has nothing to do with movement evolution, or evolution
and radicalization of the Egyptian masses. Instead, its formation is the result of significant
changes in the sociopolitical and socioeconomic institutions of Egypt. Each fundamentalist
movement forms in a different way; the process does not matter in the eventual outcome.
What matters is the presence of each of my social movement labyrinth conditions, which

ultimately are facilitating Islamic fundamentalism.



Chapter One: Islamic Fundamentalism

The following chapter is broken down into six sections; first, there is a brief overview
of Islamic fundamentalism and an explanation of my use of both the term and what
constitutes an Islamic fundamentalist movement. Secondly, there is an inclusive review on
all the existing Islamic fundamentalism literature. Third, I examine all of the current
definitions of fundamentalism and conduct an in-depth linguistics analysis of the term
fundamentalism. Fundamentalism, as a term, was created in the United States in the 1920s to
describe the conservative movement of evangelical Christianity, and it translates into the
uncompromising literal interpretation of scripture. In the last thirty years, fundamentalism
has also come to describe Islamic radicalism and militancy. Fundamentalism is a term used
mainly by Christians and the West. Thus, when the term is applied to Islam, it causes
difficulties and misunderstandings in the translation, and these misunderstandings will be
evaluated. Also, one of the key terms associated with Islamic fundamentalism is that of
Jihad. According to Islam, all Muslims are expected to perform jihad; the reasons and
meanings behind this will be evaluated. Fourth, I look at the terrorist literature. Terrorism is
an important part of the Islamic fundamentalism literature; arguably, it is the most mainstream
and well known branch of the fundamentalism literature in Western scholarship.

Following this, I look at the causes of Islamic fundamentalism. The literature gives
five possible reasons as to the causes of Islamic fundamentalism; first comes the
socioeconomic argument where it is assumed that worsening economic conditions,
unemployment, and poverty facilitate fundamentalism. A second prevalent reason found in
the literature is that the cultural tension between Islam and the West; the result of
modernization, Westernization and Americanization, are facilitating fundamentalism. Third,

many scholars argue that fundamentalism is the result of the Soviet Empire imploding.
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Another relatively minor one, which is interconnected with the above three, is that individuals
turn to Islamic fundamentalists in personal times of crisis, and to be closer to God. Fifth,
fundamentalism is the result of outside phenomena such as the Palestinian refugee problem,
the 1979 Iranian revolution, the radicalization of Egyptian society via the Muslim
Brotherhood, or the assassination of President Sadat.

Finally, at the end of this chapter I evaluate my contribution to the literature, and
argue that the Islamic world and Islamic fundamentalism has been excluded from the social
movement literature, and Islamic fundamentalist movements are inherently social
movements. In doing this, I lay out the foundation of my theory — my fundamentalist
labyrinth and the conditions found within it. The literatures on Islamic fundamentalism and
social movements are both unable to explain the emergence and success of these movements
because both fail to recognize that Islamic fundamentalism is a new kind of social movement.
Not one of the social movement scholars considers Islamic fundamentalism a social
movement.

Currently, our greatest threat to the global community is Islamic fundamentalism.
According to most Islamists, Islamic fundamentalism is a manifestation of the Islamic
world’s contempt toward the West. Islamic fundamentalism is reactive. Fundamentalist
movements form in reaction to, and in defense against, the results and consequences of forced
assimilation, modernization, technology or industrialization, globalization, Americanization,
and Westernization which have penetrated the larger Islamic community. Western
imperialism, Western cultural imperialism, Western economic and military domination, and

the Western facilitation and domination of political regimes throughout the Islamic world that
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place the needs of Western powers before the needs of their own citizens, have all culminated
in the Islamist’s loathing of the West.

Islamic fundamentalism, like all religious extremist movements, was born from the
spiritual relationship an individual has with his God. A fundamentalist movement starts with
a radical interpretation of scripture, the purification of all socioeconomic and sociopolitical
contradictions to that interpretation, and the then the fundamental desire to defend their
interpretation. Most religions are losing their members either to outright secularism or to
relativism, which leads fundamentalists to believe their faith is being eroded and displaced.'
Fundamentalism is an extremist effort to counteract this trend. According to Keddie (2003),
most Muslims believe in the ideal of religious hegemony over everyday life and politics.
Secularism is not admissible in Islam because the separation of religion and politics runs
counter to Islam’s claim to regulate all aspects of human life.

Numerous scholars argue that the 1970s and 1980s witnessed a reawakening of
religious ideas and social movements throughout the Middle East and this led to the creation
of Islamic fundamentalism.” The fundamentalist literature assumes that Islamic
fundamentalism originated from the Islamist’s literal interpretation of Islamic scripture,
specifically the Quran (Jun 2002, 81).” Said Amir Arjomand (2004) argues that
fundamentalism is the endeavor to purify pristine Islam from alien influences by returning to
its scriptural foundations. Jun (2002, 75) argues that fundamentalists emphasize the priority
of the community over that of the individual. Bulent Diken and Carsten Bagge Lausten

(2006) argue that fundamentalists stress the need to use whatever means necessary to defend

' Relativism is the assumption that any given religion is culture-bound and thus relatively true or false

? These scholars include: Tessler and Nachtwey (1998), Wald (1993), Goldstein and Keohane (1993), White
(2002), Jaber (1997) and Wickham (2002)

? This includes for the Sunnis (the tradition of the Profit and the sayings and deeds of Muhammad) and the
Shiites (the Islamic Law).
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the true faith. As a result, when looking at Islamic nation-states, it is critical that the
relationships between religion and religious movements are evaluated when examining social
and political phenomena and political institutions of those nation-states.

In order to return to a literal interpretation of scripture, there needs to be a total
rejection of Western materialism as well as of the political, intellectual, economic, and
cultural domination of the West.* As a result of the degradation the Islamic world faced as a
result of Western materialism, there is an inner desire to revert back to Islam not only as a
religion but as a system of life.” Hava Lazarus-Yefeh (1988) said that Islamic fundamentalist
groups constitute a counter-society which has its own internal rules and norms, while seeking
to establish a theocratic state.® R.M Burrell (1989) argues that a fundamentalist sees it as his
duty to apply “Koranic truths” to the creation of a new society, and these truths become the
foundation of that new society’s governmental institutions.” In other words, it is the purpose
of government is to implement the teachings of Islam. This was confirmed by James

Piscatori (1986) when he looked at whether Islam is compatible with the modern nation-state;

* As argued by: S.H. Haq Nadvi (1981), Saad Eddin Ibrahim (1988), and Raphael Israeli (1993)

> Raphael Israeli (1993) quoted and then paraphrased S.H. Haq Nadvi (1981) The Dawn of Spiritualism
Mirrored in the Dawn of the XV Hijra Century Durban; page 7 and Saad Eddin Ibrahim (April 1988) Egypt’s
Islamic Activism in the 1980. Third World Quarterly. Pages 632-657 and on page 1 of his book: Muslim
Fundamentalism in Israel published in 1993 by Brassey: London.

% Hava Lazarus-Yafeh. (1988). Contemporary Fundamentalism in Judaism, Christianity, and Islam. Jerusalem
Quarterly, Pages 27-39. The following are also characteristics Lazarus-Yafeh included in his argument as to
what constitutes a fundamentalist group: harsh criticism of established religions and their hierarchies and their
leaders are negatively labeled as anti-Islam. Fundamentalists have ambiguous attitudes towards science and
technology (however they do not shun technology that furthers their causes such as arms and electronic devises).
Fundamentalist groups lean heavily on Holy Scriptures and the Quran is the ultimate state Constitution.
Fundamentalists desire a separation of their group of true believers from the rest of society in preparation for the
“kingdom of God” on earth. Finally, women are to remain in their traditional role in the family and the sexes
MUST be separated in education, prayer, and all public forums.

"R. M. Burrell (1989), Introduction: Islamic Fundamentalism in the Middle East — A Survey of its Origins and
Diversity. In: Islamic Fundamentalism: Papers read at a seminar held at the School of Oriental and African
Studies, University of London on March 10, 1988. Royal Asiatic Society of Great Britain and Ireland: London.
Page 4-6 and 9
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he found that it can be and he used the Koran and the writings and interviews of religious
scholars as his major sources.

Fundamentalism, according to Jeffrey Hadden (2004), is a proclamation or reclaimed
authority of a sacred tradition that is to be reinstated as an antidote for a society that has
strayed. George Marsden defines a fundamentalist as “an evangelical who is angry about

something.”®

Roberto Marin-Guzman (2003) argues that Islamic fundamentalism contains
three basic tensions inherent to Islam itself: 1) transcendence vs. immanence of God; 2)
diversity vs. unity; and 3) authenticity vs. openness (keeping the old ways vs. admitting new
ones).” According to Youssef Choueiri (2002: 123), radical Islam is a political-cultural
movement that “postulates a qualitative contradiction between Western civilization and the
religion of Islam.” Finally, Bassam Tibi (2002: 13) argues that Islam has become the West’s
leading challenger for one simple reason, and that is, Islamic perspectives are not restricted to
national or regional boundaries. Islam resembles Western civilization in the sense that it is
universal in both its claims and its outlook. He suggests that Islamic fundamentalism should
be viewed as an ideology contributing to what he calls the “War of Civilizations” (page 16).
Islamic contention is part of what is called “Islamic activism” or the mobilization of

contention to support Islamic social movements. Islamic movements, that either perpetuate

or facilitate Islamic social movements, can be divided into four categories: fundamental,

s George Marsen. 1990. Defining American Fundamentalism, in Norman J. Cohen: The Fundamentalist
Phenomenon: A View from Within, a Response from Without. Grand Rapids: University of Michigan Press. For
related definitions see: Robert Brent Toplen. 2006. Radical Conservatism: The Right’s Political Religion.
University of Kansas Press. Also, David Edwin Harrell. 1993. American Revivalism from Graham to Robertson,
in Edith Blumhofer and Randall Balmer. Modern Christian Rivals Champaign-Urbana: University of Illinois
Press. Joel Carpenter. 1996. Revive Us Again: The Reawakening of American Fundamentalism

? The belief that God is transcendent basically means there is a surmountable distance between God and man. In
Islam, Allah is perfection, power and mercy, while man is imperfect. Man is the creation of God, and due to his
imperfection, he is inclined towards evil, pride, and selfishness. Given this enormous separation between God
and man, all human beings must be submitted to God. This is the precise meaning of Islam (Islam equals
submission, that is man’s submission to Allah) Roberto Marin-Guzman (2003: 66).
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moderate, liberal, or nationalist. Fundamentalist Islamist movements aim to create an Islamic
state through revolution. Moderate and liberal Islamic movements want to pursue their
political agendas within existing (and often quasi-democratic) state institutions. Nationalist
Islamist movements demand political equality, semi-open political institutions, and are semi-
democratic. The following table breaks down the Islamic political trends and explains the
ideological differences between the beliefs, political teachings, and different types of Islamic
movements. The movements of most interest are the fundamentalist movements; however, it
is important to show how Islamic fundamentalist movements compare to Islamic moderate,

liberal, or nationalist movements.
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Table One: Muslim Social Movements

Fundamental Moderate Liberal Nationalist

Beliefs Requires a strict and There is an Islamic Secular; Islamic law has Secular; Islamic
absolute following of belief system and it is | no place in society and law has no place
Islamic beliefs and the | in moderate levels in | the Islamic belief system | in society;
teachings of the Koran | the public realm. minimally exists in the Islamic belief
in all aspects of life. Moderate levels of public realms. Western system is
Following strict Westernization and beliefs as they relate to condemned and
adherence to Islamic modernization democratic ideas, Westernization
law. Westernization freedoms of speech and and
and Western press. Modernization is modernization
conditioned limitedly embraced and are embraced
modernization is only is cases where
condemned socioeconomic equality is

guaranteed

Government | Majoritarian democracy | Not democratic or Demands a total and Not democratic
is a must for all states semi-democracy transparent democracy or semi-
with a legal system with total equality to all democratic
based of Koranic people, including
teachings and Sharia religious and ethnic
law. However, minorities
religious and ethnic
minorities may be
excluded.

Teachings Only through the Following Koranic Koranic teachings have Koranic
teachings of teachings are no place in politics or teachings have no
fundamental Islam. fundamental; society. Secular place in politics
Shiites Follow strict however, this must be | ideologies or values are or society.
adherence to the done in a modern the basis for all teachings. | Secular Western
Ayatollah Khomeini’s context and is However, religious ideologies or
interpretation of the interpreted scholars are respected and | values are the
Koran and Sunnis subjectively protected basis for all
follow a strict teachings.
interpretation of Islam Religious
via the Grand scholars are
Ayatollahs subjected to

harassment

Identity Identifies with Iran, Moderate Semi-nationalist; Pure nationalism;
Saudi Arabia, Al- nationalism; identifies with human Identifies only
Qaeda, or any radical Identifies with Arab rights and socioeconomic | with the Arab

Islamic movement that
completely dissociates
itself with anything
non-Islamic.

nation and/or nation-
state; However, Islam
plays an important
role in both society
and politics and
cannot be evaluated
separately

and sociopolitical
equality foremost

nation and/or
nation-state
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I define an Islamic fundamentalist movement as any group, political party, or issue-
oriented militant movement which is non-secular in its beliefs, ideas, or dogmas. It also must
encourage, sponsor, and/or condone the lack of separation of church and state within
government, state institutions, education, or educational institutions. Furthermore, for a
movement to be considered fundamentalist it must have socio-political objectives, and not
just religious ones. The theoretical justification behind this definition of a fundamentalist
movement must be broad enough to encompass multiple types of movements; this is why I
used words such as group, political party and issue-oriented militant movement. This
terminology in broad enough to catch most organized movements of people without
excluding any. No fundamentalist movement is secular and a true fundamentalist movement
believes in the lack of separation in government, state institutions, education or educational
institutions. It is also important to note that a fundamentalist movement does not have to
believe in the lack of separation in all of these. Finally, to separate religious movements from
fundamentalist movements, I note that the movements must have socio-political objectives
and not just religious ones. I define a social movement’s success as its ability to survive,
spread its beliefs, and/or influence the nation-state either positively or negatively. Success
here has nothing to do with the fundamentalist movement’s ability to change or influence the
socioeconomic or sociopolitical structures and institutions of the state; success in its most
broad interpretation simply means it has an impact. The Islamic movement is not confined to
a single Muslim state; the idea that al-Islam huwa al-hall (Islam is the solution) resonates

with particular force in Islamic politics.'’

' Islam means “submission” or “surrender” to the Almighty and the one who surrenders is a Muslim. FM
Denny (1994: 67) An Introduction to Islam
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In the fundamentalist data set I created there is a total N (total number of
fundamentalist movement-years) of 16,072. I obtained this number by taking each Islamic
nation-state and counting every fundamentalist movement present for every year, and then
summing the years. The total number of unique Islamic fundamentalist movements is 983.

The following two tables show the total number of fundamentalist movements each
Islamic nation-state has had over the last 37 years. By just looking at the first table, a
significant amount of information is being lost, and it does not explain the causes of Islamic
fundamentalism. However, it is interesting to examine the average number of fundamentalist
movements in each nation-state for each year (the average number of fundamentalist groups
is next to the total number). The only reliable information that can be taken from table two is
the nation-states with the fewest fundamentalist movements. The second table, then, gives a

breakdown of the total number of unique fundamentalist movements.
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Table Two: Total Number of Fundamentalist Movement-Years

Iran 1329 (37) Oman 35(1)

Algeria 452 (12.7) Saudi Arabia 421 (11.3)

Azerbaijan 8 Syria 872 (23)

Bahrain 212 (5.7) Tajikistan 168 (11)

Bangladesh 803 (22) Tunisia 159 (4.4)

Brunei 0 Turkey 435 (11.7)

Djibouti 0 Turkmenistan 7

Egypt 616 (17) United Arab Emirates | 32

Indonesia 1125 (11) Uzbekistan 96 (6.4)

Israel 510 (13.8) Yemen 208 (13.8)

Jordan 434 (12) Kazakhstan 24 (1.7)

Kuwait 22 (less than 1) Eritrea 30 (2.1)

Lebanon 1748 (47) Ethiopia 437 (11.5)

Libya 542 (15) Tanzania 7

Iraq 1283 (34) Afghanistan 728 (19.7)

Mauritania 49 (1.4) Somalia 349 (9.5)

Morocco 224 (6) Sudan 667 (18)

Qatar 2 Kyrgyzstan 81 (5.4)

Pakistan 1203 (32.5) Palestine 1261 (34.6)
Table Three: Total Number of Unique Fundamentalist Movements

Iran 76 Oman 2

Algeria 35 Saudi Arabia 37

Azerbaijan 4 Syria 35

Bahrain 12 Tajikistan 9

Bangladesh 39 Tunisia 9

Brunei 0 Turkey 25

Djibouti 0 Turkmenistan 2

Egypt 45 United Arab Emirates | 2

Indonesia 66 Uzbekistan 8

Israel 36 Yemen 17

Jordan 22 Kazakhstan 5

Kuwait 6 Eritrea 5

Lebanon 92 Ethiopia 7

Libya 24 Tanzania 1

Iraq 149 Afghanistan 27

Mauritania 3 Somalia 10

Morocco 10 Sudan 29

Qatar 1 Kyrgyzstan 4

Pakistan 67 Palestine 62
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History of Fundamentalism
An evaluation of the linguistics behind the term fundamentalism is important to my
dissertation because it personifies much of the misconceptions between the West and the
Islam; also, it helps explain the broader cultural issues associated with fundamentalism. In

the Encyclopedia of Religion (1987), there is no listing under the term fundamentalism; rather

it is placed under the heading “Evangelical Christianity and Fundamentalism.” The earlier

Hastings Encyclopedia (1921) has no reference to fundamentalism either. The term was

invented in the United States in the 1920s to designate conservative offshoots of evangelical
Christianity; it referred to individuals and groups that believed in an uncompromising literal
interpretation of the Bible, and the idea that the world has fallen into a state of spiritual decay.
The term fundamentalism originated in the 1920 edition of the Northern Baptist periodical,
The Watchman-Examiner, whose editor described himself and a group of conservative
Evangelical Protestants as militants willing to preserve the “fundamentals” of the Christian
faith from the evolutionists and Biblical critics infecting mainline seminaries and colleges
(Almond et al., 2003:1). George Marsden (1990) and Ho Jin Jun (2002) argue that the term
Sfundamentalist became familiar in the American vocabulary as a result of religious zealots
who were interested in forcing a literal interpretation of the Bible that they started breaking
away from mainstream churches and American society in the 1910s and 1920s. Asntoch
Soha and Thomas Carr (2001:1) argue that the term fundamentalism was first used to
distinguish a religious movement within American Christianity; a movement which was
grounded in what was thought to be divinely sanctioned beliefs that sought to identify and
exclude those who did not share those same beliefs or identity. Today, the term

fundamentalism is frequently used to refer to Islamic extremism. With the transformation of
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the term fundamentalism to Islam, Christian evangelism ceased to be explicitly
fundamentalist and is now also referred to as televangelism, evangelicalism, or the religious
right.

Most adherents to monotheistic religions consider extremist members to be a minority
within their respective religions. Fundamentalist leaders, be they Christian, Jewish, or
Islamic, believe they have the divine right to pick and choose scripture for their own self-
interest or self-indulgence; they intentionally find passages that suit their immediate self-
serving purposes. They often reject all previous interpretations of scripture (at times even
their own) and seek to lead the flock to act on their fundamentalist, self-serving
interpretation. Fundamentalism is defined as essentially reactive, militant, and restrictive.
Oftentimes, it is a fundamentalist’s objective to suppress alternative visions and movements
within a given society, or world, and force their literal interpretation of scripture on
nonbelievers. According to Bassam Tibi (2002: 20) Islamic fundamentalists believe that
God’s rules replace humanities rules. He goes on to argue that fundamentalism is not simply
a revival of pre-modern religious worldviews, but is rather a practical policy preference. He
says “Fundamentalists do not debate in intellectual clubs, or do they engage in theological
controversies; religious fundamentalists are ideologues and political activists primarily
concerned with political power” (page 20).

Fundamentalism is a term used mainly by Christians and the West. When the term is
applied to Islam, it causes difficulties and misunderstandings in the translation. Muslim
scholars have used various terms to refer to those who are Islamic extremists; however,
Sfundamentalism does not translate into Arabic or Farsi. According to Roberto Marin-Guzman

(2003) examples of this would include: is/lah which means reform, salafiyys which implies a
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return to ancestors, fajdid is renewal, nohda is renaissance. Other terms have been applied to
radical Islam is, Islamtakfir which means excommunication, Hijra which means flight from
unbelief, and islamiyyum which means Islamists. This last term is the most precise
linguistically and is applied to those Muslim movements which wish to revive Islam, and use
violence to do so. They call themselves islamiyyum; however, the terms fundamentalism or
fundamentalist do not translate. Youssef Choueiri (2002) argues that most Islamic writers
and intellectuals view fundamentalism as a generic Western term, irrelevant to Islam.

One of the most important terms associated with Islamic fundamentalism is that of
Jihad. According to Islam, all Muslims are expected to perform jihad. Jihad is a noun; its
literal meaning is striving or a determined effort. The term jihad is derived from the Arabic
root jhd, which literally translates o strive. The active participle in Jihad is mujahid which
means someone who strives or participates in jihad (Streusand, 1997). The term Jihad has
often been translated as Holy War and is a concept coined in Europe in the 1 1" century to
refer to the Crusades; there is no equivalent word in Islam. In the Middle East the term harb
and not Jihad is used to describe war. Since Jihad derives from the Arabic root striving, a
better translation would be striving in the cause of God.

The use of the Jihad to justify violent attacks against the West is an incorrect use of
the word’s original and religious meaning. There are two aspects of the Jihad: the greater
Jihad, which is fighting to overcome carnal desires and evil inclinations; and the lesser Jihad,
which is the armed defense of Islam against aggressors. The term Jihad has two meanings,
one of which is violent. The non-violent meaning of Jihad refers to the personal struggle for
virtue and morality, the struggle to follow God’s will. According to John Esposito (2003),

Jihad can also refer to “fighting injustice and oppression, spreading and defending Islam, and
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creating a just society through preaching, teaching, and, if necessary, armed struggle or holy
war.” The two broad meanings of Jihad, non-violent and violent, are exemplified in a well-
known prophetic quote that signified the return from a military expedition, the Prophet
Mohammad said, “We have returned from a lesser Jihad (Jihad al-asghar) to the greater Jihad
(Jihad al-akbar).” When asked, “O, Messenger of Allah, what is the greater Jihad?”
Mohammad answered, “It is the Jihad against one’s soul.”

In the context of the contemporary Islamic fundamentalists’ calls for suicide
bombings and other terrorist attacks, use of the term Jihad clearly refers to the violent
struggle against perceived enemies of Islam, specifically the crusading West, the Communist
East, and Israel (Esposito, 2003). Islamic fundamentalist leaders claim their followers have a
religious obligation to engage in Jihad, either by physically fighting Islam’s enemies or by
supporting those who do. Proponents of this logic ground their position in a Koranic verse in
Surah 9 (al-Tawbah) verse 41: “Fight with your possessions and your souls in the way of
Allah.” "' According to Vincent Cornell (2002) Muhammad said, “The first person against
whom judgment will be pronounced on the Day of Resurrection will be a man who dies a
martyr. He will be brought forth and God will make known to him the blessings he has
bestowed on him and he will recognize them. God will say: ‘And what did you do about

them?’ He will say “I fought for you until I died a martyr. God will say: you lie! You only

"Typically, possessions translate into money, and incorporate a large spectrum of outreach activity, from the
metaphysical which benefits the soul to charitable giving and social welfare activities which benefit the body.
To fulfill these social welfare duties, the Islamic endowments (waqf, or awqaf in the plural) are responsible for
the upkeep of mosques and holy sites in contemporary Muslim societies also, they typically manage social
service institutions. For dawa definition, see R. Hrair Dekmejian, Islam in Revolution: Fundamentalism in the
Arab World (Syracuse, NY: Syracuse University Press, 1985) page 44.

According to Dikena and Lausten (2006) based on the sacred texts, one can distinguish between four forms of
jihad: the jihad of the sword, that is the lesser jihad, and the three forms of greater jihad which are the jihad of
the heart (moral reformation), jihad of the tongue (proclaiming God’s word abroad) and jihad of the hand (works
in accordance with God’s will) (also see James Turner Johnson, “The Holy War Idea in Western and Islamic
Traditions” 1997.
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fought that it might be said about you, he is courageous. And it was as he said. Then he will
be ordered to be dragged along on his face until he is cast into hell fire.” What makes this
quote significant is how it shows the manipulation Islamists use while recruiting rank-and-file
members, specifically for suicide attacks. Muhammad said “The first person against whom
judgment will be pronounced on the Day of Resurrection will be a man who dies a martyr.
He will be brought forth and God will make known to him the blessings he has bestowed on
him and he will recognize them.” Islamic fundamentalist recruiters quote the first half of
Muhammad’s statement and ignore the second half, which completely changes the message.
In other words, fundamentalists manipulate the message for self-serving gain. This is done in
schools and Mosques controlled by fundamentalists. Throughout the Middle East, there are
more than six thousand private schools founded and sustained by Islamic groups (Akhtar and
Sakr, 61; al-Faruqi, 123; Bassiouni, 136). The Islamist movements whose dawa tradition has
had the greatest success include Hamas, Hezbollah, and the Egyptian Muslim Brotherhood;
each is noted for having a politically activist nature propagated through the educational

12
system.

The Origins and Causes of Islamic Fundamentalism
Scholars give five significant reasons as to the causes of Islamic fundamentalism.
First, some argue that worsening economics, unemployment, and poverty facilitate

fundamentalism (the socioeconomic arguments). A second prevalent reason found in the

"2 An academic study based on interviews of jailed terrorist operatives found that the “pre-recruitment social
environment for members of Islamist groups like Hamas “was dominated by the mosque, religious organizations
and religious infrastructure”. For the Islamist groups the study found that almost 50% of members cite the
mosque, Muslim Brotherhood or other religious influence as central (Jerrold M. Post, Ehud Sprinzak, and
Laurita M. Denny, “The Terrorists in Their Own Words: Interviews with 35 Incarcerated Middle Eastern
Terrorists,” Journal of Terrorism and Political Violence. 2003. 174-184).
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literature is that cultural tension between Islam and the West, which is result of
modernization, Westernization and Americanization, is facilitating fundamentalism. Third,
many scholars argue that fundamentalism is a result of the Soviet Empire imploding. Fourth,
some argue that individuals turn into Islamic fundamentalists in personal times of crisis in
order to be closer to God. Fifth, some of the literature explains fundamentalism as the result
of the Palestinian refugee problem. Still other scholars blame the rise of Islamic
fundamentalism on outside forces such as the 1979 Iranian Revolution, the radicalization of
Egyptian society, or the assassination of President Sadat. Finally, there are many scholars
that argue Islamic fundamentalism is a direct result of a combination of the above said
reasons.

Although there are multiple arguments as to what causes Islamic fundamentalism,
most scholars do not view Islamic fundamentalism as a social movement. The one exception
would be those that believe the socioeconomic arguments that worsening economies
facilitates fundamentalism. However, in the Islamic world, Marxism, with its atheist persona
would never be legitimized; it would amount to heresy. Yet in Loretta Napoleni (2003)
comparison of the roots of the medieval Christian Crusades and of the modern Islamic Jihad
movement, she found that economics are the determining factor for the modern Jihad, just as
it was for the Christian crusaders. Pradeep Chhibber (1996) attributes the electoral
achievements of fundamentalist parties to national economic factors. Throughout the Muslim
world, it was the organized Muslim extremists that kept the state’s infrastructure working
during periods of economic hardships or national disaster; such was the case in Lebanon,
Turkey, Palestine, and Egypt. Walz (1986), Keddie (1988, 2003), Jaber (1997), Saad-

Ghorayeb (2000), and Robert Mortimer (1991) all argue that political alienation incited by
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economic deprivation has influenced fundamentalism. Kenneth Grasso (1995) argues that
Islamic fundamentalism is the result of the social structure; specifically, its level of
development, degree of urbanization, the pattern of distribution of wealth and income, and
differences in patterns of consumption. Bradford Dillman (1992) argues that in many post-
colonial societies a single party came to power at independence, and it was the party that
brought the independence movement. However, as socioeconomic conditions worsen,
fundamentalist political parties achieved significant electoral success. This has been the case
in Pakistan, India, Lebanon, Palestine, Egypt, Algeria, and Turkey.13 Almond et al. (2003)
argues that the uneven distribution of economic development, natural resources, and growth
rate facilitate the growth of fundamentalism. They went on to argue that recessions,
depressions, inflation, strikes, unemployment, and famine may create attitudes and grievances
among particular groups in the population and this leads to a rise in fundamentalism. The
level of economic productivity and prosperity is one among several factors I will consider in
my explanation of the emergence and growth of fundamentalist movements.

A second prevalent argument in the literature is that Islamic fundamentalism is the
result of the loss of traditional Islamic culture from Westernization, Americanization, and

modernization. Many scholars have explained the rise of religion as a political force on the

" Norman Palmer (1977) and Girilal Jain (1977) argued that Pakistanis and Indians were tired of the mounting
state corruption, the growing income disparities between the top five per cent and the rest of the population, the
steady impoverishment of hundreds of millions of people, the increasing unemployment, and other social and
economic ills and they both predicted that there would be significant electoral shifts in both political systems.
Their predictions turned out to be true. The electoral success of the fundamentalist Islami Jamoori Ittihad in
Pakistan after 1990 and the election of the fundamentalist Bharatiya Janata Party, which emerged as the second-
largest party in India following the national elections in 1991, have been attributed to poor and middle-class
support of these parties. In both cases, the party in power lost because the fundamentalists promised to improve
the socioeconomic conditionsAs argued by: Anwar Syed (1991) and Yogendra Malik and V.B. Singh (1994).
Andrew Wilder (1988 and 1993) argues that women, who are considered a lower class, socio-economically and
that they voted independently of their male family members for the Islamic fundamentalists (also see Iftikhar
Malik 1996. and National Commission on Status of Women; 1984 Islamabad: Government of Pakistan statistics
and Maleeha Lodhi (1992) who cited the failure of the PPP government between 1988 and 1990 to take any
concrete steps to improve the status of women in Pakistan, as a result they turned to the extremist parties.
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tensions associated either with modernization, or an ideological or general social crisis, and
pressures emanating from changes in the international environment.'* Pipe (1983) and Tibi
(2002) argue that Muslims suffer from a double crisis, and this double crisis facilitates
Islamic fundamentalism. First, Muslims suffer from socioeconomic and political crises
deriving from the imposed integration of Islamic civilization into a world dominated by the
West. Secondly, Muslims suffer from an identity crises brought on by exposure to cultural
modernity. The general feeling among Islamic fundamentalists is that since the Crusades, the
Western world was engaged in a campaign to destroy Islam and Islamic civilization; this has
come to formation via the rise of Islamic fundamentalism and Muslims standing up to the
Western world (Rudolf Zarzar, 2001:127). Numerous scholars have cited the disappearance
of traditional Islamic civil society over the last century via Western imperialism as the cause
of Islamic fundamentalism."” Almond et al. (2003), Appleby and Sivan (2003) and Wickham
(2002) argue that it is imperative to not underestimate the importance of Western imperialism
in the explanation the rise of Islamic fundamentalism. Thus, Islamic fundamentalists
denounce cultural modernity as a virus that has befallen Islam; they see it as contributing to
the weakening of Islamic civilization (Tibi, 2002: 73).

Other scholars attribute the rise of fundamentalism as a political force to the failures
of modernization and Westernization, most notably the social crises that resulted. For
example, Emmanuel Sivan (1985) argues that Islamic fundamentalism in the Sunni Middle

East is the direct result of the failures of modern Arab politics, especially the nationalists. He

' Those scholars who argue this include: Mohammed Ayoob (1981); Ali Dessouki (1982); John Esposito
(1980); Nikki Keddie (1988); Daniel Levine (1986); Bernard Lewis (1985); Marry Martin and Scott Appleby
(1991 and 1993); Robert Mortimer (1991); James Piscatori (1986) ; Maxime Robinson (1974); Emmanuel Sivan
(1984); P.J. Vitikiotis (1987)

"* This is argued by: Leonard Weinberg and Ami Pedahzur (2004); Roger Eatwell (2004); Abdillah, Masyuri
(1997); Rita Kipp (1990); Gwenn Okruhlik (2003); Ann Swidler (1995); Bulent Aras (1998); Michael Meeker
(1991); and Carrie Wickham (2002).
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argues that Sunni Muslim fundamentalists are justified to revolt because of alien western
culture. Santosh Soha and Thomas Carr (2001; 125) argue that Islamic fundamentalists
oppose nationalism because they see it as responsible for breaking up the Muslim
community. Nationalism wants Muslims to forsake the worship of God for the worship of
the state. In other words, Muslims are expected to submit to the will of the state rather than
the will of God. One of the first scholars of radical Islamic movements, Sayyid Qutb, argues
that radical Islam is largely a response to Islamic reformism and Arab nationalism.'® On the
other hand, David Johnson (2006) argues that fundamentalism seems closely aligned with
nationalism, which he sees as a popular reaction against foreign cultural and religious
traditions.” Johnson’s argument, on the surface, seems to be contradicting Soha/Carr and
Qutb, but he is not. He is correct, but only insofar as on the surface both movements are
similar in their ability to gain popular support against foreign cultural and religious traditions.
Esposito (1980) studies the emergence of Islam in Pakistan in the 1970s. He found
that it emerged from the restrictive modernization process facilitated by the nationalists,
specifically the administration of Prime Minister Ali Bhutto and the social crises which were
associated with it. A second example of this phenomenon is Iran. Keddie (1988) looks at the
emergence of fundamentalist Islam after the Iranian revolution. She argues that it was the
result of the Shah’s policy of rapid modernization and Westernization that facilitated the

Iranian social crisis in the 1970s. Both Esposito and Keddie finds that modernization and the

' Qutb’s most famous books include: The Characteristics f the Islamic Conception and its Foundations (1960),
Islam and the Problems of Civilization (1960), Signposts Along the Road (1964); and Under the Auspices of the
Quran (1966).

7 Nikki Keddie (1998) in “The New Religious Politics: Where, When, and Why Do Fundamentalisms Appear?”
Comparative Studies in Society and History. Pages 696-723 argues that most comparative volumes on
fundamentalism are collections, with most authors discussing one area. She Shows that the exceptions are:
Mark Juergensmeyer, The New Cold War? Religious Nationalism Confronts the Secular State (Berkeley:
University of California Press, 1993) and Brude Lawrence, Defenders of God: The Fundamentalist Revolt
Against the Modern Age (San Francisco: Harper and Row, 1989).
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multiple social crises associated with modernization cumulated into the rise of Islamic
fundamentalism. However there is no consensus on the scope and depth of these conditions.
Ayoob (1980) also argues that Islamic fundamentalism can emerge after just one social crisis.
Ayoob (1981) looked at Islamic resurgence in Southeast Asia in the in late 1960s and 1970s;
he found that Islam reasserted itself as a political force because Muslims became disheartened
due to restrictive modernization. The catalyst for their movement was in 1968 and resulted
from a social crisis called the “Corregidoor Massacre ” where young Muslim soldiers in the
Philippine military were executed by the Philippine government for no apparent reason, other
than their religion. As a result they established the Muslim Independence Movement (MIM).
The MIM manifesto demanded a separate Islamic state; which led to a significant number of
violent clashes between the MIM and the Philippine government.

One aspect of modernization is the growth and availability of technology. Some
scholars cite the changes in government policy toward education and media development as
the causes of Islamic fundamentalism. The spread of print, the rise of mass-circulation
newspapers and radio, the cultural dominance of cinema and television and, more recently,
the Internet has changed the mode, speed, of quality of the exchange of information and ideas
throughout the world."®

Some have argued that the modern fundamentalist movement emerged as a response
to the perceived failures of secularism and as a reaction to the local governments that
postulate a separation of church and state, or impose laws that contradict the Quran (Marin-
Guzman 2003: 69). Bernard Lewis (1990:60) argues that the roots of Muslim rage, and in

turn Islamic fundamentalism, is the rivalry between Judaism-Christianity, their secular beliefs

' These scholars include: Chadwick F. Alger (1997); David Held, Anthony McGrew, David Goldblatt, and
Jonathan Perraton (1999); Farbia Adelkhah (2000); Jon Altman (1998); and Paul Dreshc (1993).
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and the worldwide expansion of both. A fundamentalist works to bring religion back to
center of the state, its institutions, and makes sure it plays an active role in public policy
decisions. Furthermore, secular schools and universities spread knowledge and cultivate the
analytical skills that challenge and erode religious beliefs. Hence, fundamentalists are in
conflict with the educational and scientific establishment.” Finally, some scholars have
argued that the developing world’s fundamentalist movements tend to have nationalist and
anti-imperialist tendencies in addition to their religious ones.*

The third explanation for the causes of Islamic fundamentalism is the implosion of the
Soviet Empire. With the end of the Cold War, Islamic fundamentalism emerged as a global
security issue that posed serious challenges to state authority in the Middle East (Khashan,
2000). Specifically, Lal Khan (1994) hypothesized that Islamic fundamentalism resulted
from the collapse of the Soviet Union and the spreading of capitalism throughout the Middle
East. With capitalism comes socioeconomic inequality; therefore, capitalism can be seen as
responsible for causing poverty, facilitating fundamentalist psychology and breeding
fundamentalist movements.

International relations in the post-Cold War period are becoming increasingly less
state-centered and more centered around relations among civilizations (Tibi, 2002: 10), as
well as culture and religion. Mark Juergensmeyer (1993) argues that secular states are now

being confronted by religious factions. He labels this phenomenon the “new Cold War” and

' As argued by: Martin E. Marty and R. Scott Appleby (1993); Majid Tehranian 313-40; Majid Tehranian;
“Islamic Fundamentalism in Iran and the Discourse of Development,” pages 341-73; Michael Rosenak, “Jewish
Fundamentalism in Israeli Education,” paged 374-414; Susan Rose and Quentin Sahultze, “The Evangelical
Awakening in Guatemala: Fundamentalist Impact on Education and Media,” pages 415-51; Susan Rose,
“Christian Fundamentalism and Education in the United States”, pages 452-89; Quentin Schultze “The Two
Faces of Fundamentalist Higher Education,” pages 490-535; Krishna Kumar, “Hindu Revivalism and Education
in North-Central India,” pages 536-57

2 As argued by: Mark Juergensmeyer (1993); John Voll 2005; Zygmunt Bauman (1996); and Gregory Gleason
(1997)
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argues that Islamic fundamentalists are looking for religious politics that are free from the
taint of Western culture.

The demise of the bipolar international structure synonymous with the Cold War,
facilitated the rise of Islamic fundamentalism (Tibi, 2002). The bipolar Cold War world was
synonymous with global stability; when the Cold War ended, that global stability evaporated.
During the Cold War, regional and domestic conflicts within the Islamic world were
subordinated; however, with the end of global bipolarity, there is no adequate international
political security structure to manage international changes which resulted in the increase of
Islamic fundamentalism (Horsman and Marsshall, 1994). Tibi (2002) argues that the two
superpowers effectively contained the escalation of existing conflicts and kept Islamic
fundamentalism suppressed.

Hilal Khashan (1997:9-10) argues that the collapse of the Soviet Union contributed to
Islamic militancy in three ways. First, the “radicals” saw in the fall of communist dogma
clear proof of the unworkability of man-made laws and the limits of authoritarian oppression.
Second, the breakup of Yugoslavia, a by-product of Soviet collapse, triggered the Bosnia-
Herzegovina War which led to the mass execution of tens-of-thousands of Muslims; this
attracted thousands of Arabs to fight on the side of Bosnian Muslims. Western governments
did very little to stop Serbian ethnic cleansing; as a result, much of the Islamic world became
alienated at Western apathy. Third, the end of East-West ideological rivalry created a
vacuum in international relations whose balance hinged in sustaining balanced conflict. The
United States found itself without a major enemy. According to Khashan the atmosphere that
resulted, in which conflict between good and evil had ceased to inspire American policy

makers, played up the Islamic threat inspired a revival of the East-West confrontation.

31



Finally, Bernard Lewis (1990) argues that Islamic fundamentalism is the direct result of the
Soviet Union’s invasion into Afghanistan in 1979 and the formation of the Mujahideen.

The fourth explanation of Islamic fundamentalism is interconnected with the above
three; it argues that individuals turn to Islamic fundamentalism in personal times of crisis and
to be closer to God. Phebe Marr (1994) argues that when facing serious socioeconomic
problems, crises of cultural identity, government ineptitude, and rapid and disruptive change,
the Middle East has turned increasingly to Islam for solace and solutions. Marr looks at only
the spiritual and religious aspects of Islam. In this setting, Muslims are just like Christians or
Jews, during hard times individuals turn to their sacred teachings and religious leaders for
guidance and solace. Furthermore, this has root in the Islamic tradition where all Muslims
are obligated to submit themselves to God and spread true Islam. Bernard Lewis (1990)
argues that individuals are turning to Islam because it brings comfort and peace of mind to
countless people, spiritually or financially.

The remaining explanations argue that fundamentalism is the result of an outside
event. Some scholars have argued that Islamic fundamentalism is the direct result of the
mobility and migrations of Jews and Palestinians, specifically the displacement of
Palestinians after the establishment of Israel.! According to Hilal Khashan (1997: 13)
Islamic fundamentalism resulted from the decline of Arab nationalism (Arab nationalism
reached its peak in the late-1950s) and took its most significant blow after the Arabs lost the
1967 Six Day War. In fact the Egyptian Brotherhood claims that the lack of spirituality
caused Egypt’s defeat. However, John O. Voll (2004) argues that the birth of that modern

Islamic fundamentalism began as in Egypt in 1928, with the establishment of the Muslim

*! As argued by: Anne Barnard (2006); Carrie Wickham (1997); David Rapoport (2001); Ami Pedahzur,
William Eubank, and Leonard Weinberg (2002); and Bruce Hoffman (1999)
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Brotherhood, which was the result of socioeconomic inequality. Lia (1998); Sagiv (1995)
Kepel (1985) argue that modern Islamic fundamentalism emerged from the 1981
assassination of President Anwar Sadat. The assassins were identified as Islamic
fundamentalists, members of a group called a/-Jihad, who hoped to spark an Islamic
revolution in Egypt. A/-Jihad was one of a number of small, militant groups that had
emerged during the 1970s as Egyptian political institutions began to open. While the
members of A/-Jihad disagreed on specifics of program and method, they agreed on the need
for the Islamization of Egyptian society. Leaders of al-Jihad believed that an armed struggle
against a Western contaminated anti-Islamic government was a requirement of their faith.
For such militants, Sadat had become the modern Pharaoh, who in Islamic tradition is the
prime example of the evil ruler.*> At the same time, throughout Egypt, Islamic
fundamentalists were running medical clinics for the poor, schools, health care facilities, and
a variety of other social welfare activities.

Other scholars have argued that the Islamic fundamentalism is the result of the Iranian
Islamic Revolution. It has been argued that the Iranian Revolution was the first major
success of Islamic extremism (which becomes fundamentalism), particularly those of
Abrahamian (1982, 1989, 1993); Khomeini (1989); and Keddie (1988, 2003). Each one
systematically notes the Iranian revolution’s success is the direct result of the Shah’s
restrictive political institutions that started opening (or cracking) religious ideology, socio-

economic inequality and poverty.

** As argued by: Patrick D. Gaffney (1987) in Richard T. Antoun and Mary Elaine Hegland (1987); Robin
Write (1987); Saad Eddom Ibrahim (1988 and 1980); John Voll (1982); Gabriel Baer in Gabriel R. Warburg
and Uri M. (1983); Uri M. Kupferschmidt (1982); John Esposito (1982); Bruce Borthwick (1981); Paul Jabber
(1986); Robert Bianchi (1989); Nancy E. Gallagher (1989); James Pittaway (1989); Chris Eccel (1988). For an
analytical description of the backgrounds of the members of al-Jihad, see Gills Kepel, Muslim Extremism in
Egypt: The Prophet and the Pharaoh, (Berkeley: University of California Press, 1985) and R. Hrair Dekmejian,
Islam in Revolution (Syracuse: Syracuse University Press, 1985).
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Still others see the formation of Islamic fundamentalism as the result of multiple
phenomena or a combination of the above stated reasons. For example, Hilal Khashan (1997:
5) argues that Islamic fundamentalism is the product of cultural and intellectual stagnation,
Western colonialism, and the failure of the secular nationalist model of government.
Jacqueline Ismael (1985: 139) argues that Islamic political activism (which by the late 1990s
became Islamic fundamentalism) is the result of socioeconomic, sociopolitical, and
sociocultural conditions of the Islamic world and the result of the failure of the Islamic state
“to safeguard the community against foreign domination and exploitation.” Nikki Kedie
(1998: 699) argues that global trends have favored the recent rise in “religiopolitics” which
are often cited when discussing particular movements. These include eight trends:
globalization, economic issues, increasing migration, greater choices for women, continued
growth in secular state power; education and urban growth; global cultural homogenization;
and global improvements in health. Joel Beinin (112) argues that the changes in the global
and regional political economy are linked to the changes in political community, culture, and
identity expressed in the resurgence of Islam.

Analyses of the Causes

Each of the above theorists makes legitimate arguments; however, they are a bit short-
sided. For example, Islamic fundamentalism is a relatively new phenomenon and if the
Palestinian and Israeli refugee problems were what was facilitating their emergence then,
Islamic fundamentalism would have existed for the last six decades. Also, states like Jordan
and Syria, which have the largest numbers of Palestinian refugees, would have significantly
more Islamic fundamentalist movements. Second, traditional Islamic society has been

disappearing since colonization; if that were the sole reason for the emergence of Islamic
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fundamentalism, then arguably these movements would have existed for over a century,
which they have not. Third, if Westernization and Americanization were the root causes of
Islamic fundamentalism, then fundamentalism would be much older than it is. If it were the
media, then we would see significantly more fundamentalist movements in states with
significant media openness and advanced media technology, this is also not the case. If'it
were only socioeconomic inequality, then the most economically depressed states would
experience the most fundamentalist groups, this is not the case. Furthermore, if this was the
case, states with the strongest economies world have the fewest fundamentalist movements,
this is not that case. Also, based on the above arguments, states with the most poverty and
unemployment would have the most fundamentalist movements; however, there are many
examples of states with extensive poverty and very few fundamentalist movements, Eritrea
for example. And while international relations were significantly transformed after the
demise of the Soviet empire; I am reluctant to say this is the sole reason for Islamic
fundamentalism. Finally, it were just the Americanization of the Islamic world, then one
would expect to find no fundamentalist movements in states with no American influence and
significant fundamentalist movements in states with significant amounts of American
influence, this too is not the case.
Terrorism

Terrorism is an important part of the Islamic fundamentalism literature; arguably, it is the

most mainstream and well known aspect.”> Terrorism is as old as human inequality. One of

the first documented examples of terrorism occurred in the first century BC by Zeolots-

* The word “terrorism” dates from the Jacobin government during the French Reign of Terror it was used to
eliminate opposition to the French Revolution, but did not come into common usage until the late nineteenth
century, when a group of Russian revolutionaries adopted the term to describe their violent struggle against the
Tsar and his rule.
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Sicarris, a Jewish terrorist organization dedicated to inciting a revolt against Roman rule in
Judea; they murdered their victims (both Jews and Romans) with daggers in broad daylight in
the center of Jerusalem, eventually creating such fervent anxiety among the population that
they generated a mass insurrection.”* Arguably, this is one of the first documented social
movements. However, according to Hilal Khashan (1997: 12), the first modern organized act
of political terror dates back to July 23, 1968, when members of the Popular Front of the
Liberation of Palestine hijacked an Israeli airliner en route to Algiers airport.

Terrorism signifies acts of violence against innocents that are committed by
nongovernmental actors.”> According to Robison et al. (2006) the existing literature on
terrorism largely focuses on the ideology and psychology of terrorists (Juergensmeyer 2003;
Stern 2003), terrorist recruitment (Sageman 2004) and types of attacks (Pape 2005; Bloom
2005), or grand debates over the impoverished vs. privileged backgrounds on individual
terrorists (Krueger and Maleckova 2003). Islamic terrorism is seen making broader multi-
class appeals, using more lethal tactics justified in religious terms.*®

The terrorism literature can be broken down into three different categories: the

definitions of terrorism, the causes of terrorism, and how to combat or stop terrorism (the

** See: Laqueur 1977 and Rapoport 1984, Also On the role of the Zealots and Sicarii in precipitating the Jewish
revelots against Rome, see Moshe Aberback and David Aberback. The Roman-Jewish Wars and Hebrew
Cultural Nationalism (2000)

I must distinguish between terrorism and guerrilla warfare: this issue is relevant because historically, guerrilla
groups have conducted this type of violence to further their goals. Crowley (1992) explains that guerrilla
warfare is a very ancient form of warfare generally used by weaker parties that must confront superior forces. It
involved harassing the enemy by avoiding direct confrontation and concentrating on slowly milking the enemy’s
strength and morale through ambushes minor skirmishes, raids, cutting of communications and supply lines an
seek similar techniques (1992; 3). Guerrillas normally set up small military units and seek to establish liberated
zones that may be used to challenge the state military. In these enclaves, guerrillas create a parallel state
structure. Guerrillas use the areas they control to mount attacks against opposing state. My dissertation will
consider guerrilla warfare and terrorism as one-in-the same

% As argued by Gary Prevost (1990); Julio Perez (1987); Hodges 1986; Bayo (1965) Blasier (1983); Tilly
(1995) and Stohl & Lopez (1988)

* As argued by: Rapoport 2004; Hoffman 1998; Enders and Sandler 2000; Laqueur 2001; Stern 2002; and
Juergensmeyer 2003
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deterrence strategies). The existing literature makes it very clear that terrorism is a
significantly difficult phenomenon to define; the term is inherently subjective, and the actions
of a terrorist are also highly subjective. Furthermore, as we have seen in the last thirty years,
terrorism and terrorists continuously evolve. Generally speaking, the targets of a terrorist
attacks are not the victims who are killed or maimed in the attack, but rather the governments
or their agents with whom the terrorists hope to stir a reaction. Terrorism is a matter of
perception and it is seen differently by different observers; one person’s terrorist is another
person’s freedom fighter. Reflecting the diverse nature of the concept, there is not an agreed
definition within the terrorism literature.”’ Koufa (2001: 8) argues that arriving at a generally
accepted definition of terrorism has been elusive because, it is a highly loaded term and its
definitions are often mixed with value judgments.*®
Definitions of Terrorism

Governments and their agents have developed practical definitions of terrorism
(Feldmann and Perala 2004). For example, Benjamin Netanyahu (1986) defined terrorism as
the deliberate and systematic murder, maiming, and menacing of the innocent to inspire fear
for political ends. Furthermore, Feldmann and Perala (2004: 103) point out that under Title
22 of the United States Code (section 2656f(d)), the US government defines terrorism as
premeditated, politically motivated violence perpetrated against concomitant targets by sub-
national groups or clandestine agents (US Department of State 1999). In its Terrorism Act
2000, the British government defines terrorism as the use of (or the threat to) designed to
influence the government or to intimidate the public or a section of the public and made for

the purpose of advancing a political, religious, or ideological cause (United Kingdom 2000).

2T As argued by: Laqueur 1999; 5-7, 1987, 1977; Gordon and Lopez 1999, 7; Stern 1999, 11-15; Brown and
Merrill 1993; Kegley 19990; 3, Koufa 2001
** In the United Nations Special Report on Human Rights and Terrorism
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The second major category for defining terrorism is by academics that have developed
precise definitions of terrorism (Feldmann and Perala 2004). For example, Walzer (2002: 5)
defines terrorism as the deliberate and random killing of innocent people in order to spread
fear through an entire population and force the hand of its political leaders. Bruce Hoffman
(1998: 43) defines terrorism as the deliberate creation and exploitation of fear through
violence, or the threat of violence in the pursuit of political change. Charles Tilly (2004: 5)
defines terrorism as the asymmetrical deployment of threats and violence against enemies
using means that fall outside the corms of political struggle routinely operating within some
current regime. Stern (1999: 11) and Stohl (1988: 3-5) both argue that terrorism is an act or
threat of violence against noncombatants with the objective of exacting revenge and/or
intimidating with the intent to influence a wider audience or to send a message. For Laqueur
(1997: 143) terrorism refers to the use or the threat of ruthless violence that induces a state of
fear in the victim and does not conform to humanitarian rules. Segaller (1987: 11) argues that
terrorists kill one person to threaten a thousand, or to intimidate an industry, expand public
insecurity, or blackmail governments into reconsidering specific policies (Feldmann and
Perala 2004).”° Albert Bergensen (2004:50) defines terrorism as the use of violence by
nonstate groups against noncombatants for symbolic purposes, that is, to influence or
somehow affect another audience for some political, social, or religious purpose. Gordon and
Lopez (1999: 8) argue that one of the most interesting dimensions of terrorism is that the
political goal of a terrorist act is not encapsulated in the act itself. Micholus et al. (1989)
defines terrorism as the use or the threat of anxiety; including violence for political purposes

by any individual or group, whose intent is to oppose any established governmental authority,

** For a discussion of the bargaining relationship between terrorist groups and local states, see Paul Pillar,
Terrorism and US Foreign Policy (Washington, D.C., Brookings, 2001. pages 145-148).
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and whose actions are intended to influence the attitude and behavior of a target group wider
than its victims. Donald Black (2004:16) defines terrorism as self-help by organized civilians
who covertly inflict mass violence on other civilians. Jeff Goodwin (2006, 2031) argues that
terrorism may be defined as the strategic use of violence and threats of violence, usually
intended to influence several audiences, by oppositional political groups against civilians or
nonincumbents who belong to a specific ethnicity, religious or national group, social class or
some other collectivity, without regard to their individual identities or roles.

These scholars argue that there are six major facilitators of terrorism and they include:
political systems that restrict citizens political and civil liberties, specifically political
repression (Hafez 2003), worsening economic systems (Robison et al. 2006), and the effects
of modernization facilitate terrorism (Robison et al. 2006). Specifically, globalization (Lake
2002), the cultural clash between Western and Islamist values (Huntington 1996), and the
pro-Israeli stance of the United States (Pape 2005) as the major causes of terrorism.

Nongovernmental terrorism is more likely in systems that restrict citizen’s political
and civil liberties. Political systems that deprive the population of adequate institutional
mechanisms to express and channel demands are facilitating terrorism.”® As Bueno do
Mesquita (2005) pointed out, models that consider the effect of government counterterrorism
policy have tended either to assume that crackdowns always increase mobilization or have
ignored this effect and argued that crackdown play only a counterterrorism role that decreases

violence.”! He further argues that there has been long tradition in political science that

3% As argued by: Ceboratev and Nef 1989, 76-88; Kegley 1990, 99-100; Crenshaw 1990; 115-24; Waldmann
1992, 289-90

*! The increase mobilization scholars include: de Figueiredo and Weingast 2001; Rosendorff and Sandler 2004;
Wilkinson 1986. The scholars that have ignored this effect and argued that crackdown play only a
counterterrorism role that decreases violence includes: Bueno de Mesquita 2005; Sandler, Tschirhart, and
Cauley 1983.
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assumes both ideological and economic factors are important determinants of violent
mobilization (for example Gurr 1970; Lichbach 1989; Muller and Seligson 1987). Samuel
Huntington (1968), Douglas Bwy (1968: 20-21, 56), and Bernard Lewis (1967) suggest that
terrorism results from the economic disturbances and instability that characterize
modernizing societies. Their hypothesis may be forty years old; however, their conclusions
are still viable and explain much of the terrorist formations. Some studies argue that periods
of low growth are more likely to produce political violence (Bwy 1968; Muller and Weede
1990). Russell and Miller (1977), Krueger and Maleckova (2002), and Berrebi (2003)
conclude that socioeconomics matter. Blomberg et al. (2004) found that economic downturns
are correlated with increased terrorist acts. Nongovernmental terrorism results from a
vigorous reaction on behalf of certain members of society who, frustrated by unendurable
socioeconomic conditions, particularly social inequality and institutional degradation, decide

to engage in this kind of violent activity.*

Suicide Terrorism

One of the emerging subfields of the terrorism literature is that of suicide terrorism.
Robert Bryon and Bader Araj (2006: 1974) defined suicide terrorism as the use of explosives
against one or more people by one or more attackers. The attackers enjoy organizational
support and know in advance and with certainty their actions will result in their deaths. By
definition, merely planning an attack does not qualify as suicide terrorism; the attacker must
be en route to his or her target. Pape (2005: 198) assumes that suicide terrorism is
strategically rational in the sense that it often pays. In his view, organizations engage in

suicide terrorism because it helps them achieve their strategic goals relatively efficiently with

3% As argued by: Halperin 1967 37; Laqueur 1987 159; Lopez 1988 501-5, Waldmann 1992 298
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a comparatively high rate of success, little financial cost and minimal loss in life on the side
of the insurgents.

The literature argues that there are three possible causes of suicide terrorism:
deprivation, culture, and strategic choice. First, absolute deprivation refers to longstanding
poverty and unemployment, relative deprivation to the growth of an intolerable gap between
expectations and rewards (Gurr 1970; Moore 2003). Deprivation of any sort frustrates some
individuals driving them to commit self-immolating acts of aggression against the perceived
source of their suffering. However, not all scholars agree with this assumption and argue that
the evidence does not support the deprivation theory. Pape (2005: 213) found that suicide
terrorists are much more educated than the populations from which they were recruited.
Furthermore, Laqueur (2004: 16) found that suicide terrorists from Egypt and Saudi Arabia
have come mainly from middle or upper class families.

The second potential cause of suicide terrorism is culture and all the phenomena that
are associated with culture. The idea that culture, especially religion, influences behavior
dates back to Max Weber’s classic essay (Weber 1958). The clash of civilizations between
Islam and the West is facilitating terrorism according to Huntington (1996) and Lewis (2002).
Also, Zogby (2002) argues that suicide bombers hold strongly negative attitudes only toward
U.S. foreign policy toward the Middle East. Furthermore, not only is suicide terrorism
associated with Islamic attacks on Christianity and Judaism, but it is also associated with
attacks between Sunnis and Shiites. According to Reuter (2004: 37) and Brym and Araj
(2006: 1972), the martyrdom of Hussein at the battle of Karbala in 680 was a single event in
Islamic history and it is often said to have reinforced the readiness of Muslims, especially

Shiites, to sacrifice their lives for the collective good in the face of overwhelming odds.
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A major advance in thinking about suicide terrorism took place when scholars began
to analyze it as a strategic rational political action (Harrison 2003; Madsen 2004; Sprinzak
2000). Robert Pape’s study of 462 suicide bombers who attacked targets worldwide between
1980 and 2003 gives a strong empirical support to this school of thought (Pape 2003, 2005).
Pape’s study includes quoting the leaders of elective terrorist organizations, specifically
Hezbollah, Hamas, and al-Qaeda. The core of Pape’s argument is that every group
committing suicide terrorism has one main objective and that is removing a foreign state from

their homeland (Pape 2005; Laqueur 2004).

Terrorism Deterrence

One of the major themes running through the terrorism literature is the idea of
deterrence. One of the major questions is: can deterrence stop the modern terrorists?>>
Trager (2006) argues that many prominent international relations scholars and analysts have
argued that deterrent strategies have no significant role to play in countering the new terrorist
threat. Richard Betts (2002), for example, writes that deterrence has “limited efficacy for
modern counterterrorism.” However, Trager (2006) argues that the claim that deterrence is
ineffective against terrorists is wrong because terrorists are rational. Some argue that
deterrence approaches are only one of several examples of strategies for counter terrorism.
Other strategies include persuasion (or winning hearts and minds), economic aid and

democratization, appeasement, and military force.”® The case against the use of deterrence
pp ry g

3 A deterrence strategy consists of the following two elements: (1) a threat or action designed to increase an
adversary’s perceived costs of engaging in particular behavior, and (2) an implicit or explicit offer of an
alternative state of affairs if the adversary refrains from that behavior. This second element defines them
magnitude of the political objectives sought by the coercing state. Other works that also address this issue
include Barry M. Blechman and Tamara S. Cofman (1999) and Alexander L. George (1991).

** On persuasion see Helena Finn, the case for cultural diplomacy: engaging foreign Audiences” Foreign Affairs.
November/December 2003, pages 15-20; Peter Peterson, Diplomacy and war on terrorism. Foreign Affairs,
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strategies in counterterrorist campaigns rests on three pillars. First, terrorists are thought to
be irrational, and therefore unresponsive to the cost-benefit calculation required for
deterrence. Second, as Robert Pape (2005) argues, many terrorists are said to be so highly
motivated that they are willing to die and are not deterred by fear, death, or punishment.
Third, even if terrorists were afraid of punishment, they cannot be deterred because the
terrorist movement cannot be turned back.

Max Abrahms (2006) analyzed the political plights of twenty eight terrorist groups;
his data yielded two unexpected findings. First, the groups accomplished their forty-two
objectives only 7% of the time. Second, although the groups achieved certain types of
objectives more than others, the key variable for terrorist success was a tactical one: target
selection. These findings suggest that (1) terrorist groups rarely achieve their policy
objectives, and (2) the poor success rate is inherent to the tactic of terrorism itself. Together,
the data challenges the dominant scholarly opinion that terrorism is strategically rational
behavior.” However, this assumption of rationality contradicts some anti-deterrence scholars

who insist that the terrorist is irrational, specifically Robert Pape. In my analysis, I treat the

September/October 2000 pages 74-96; Michael Mousseau, Market civilization and its clash with terror.
International security Winter 2002/03 pages 5-29. On economic aid and democratization see: Carol Graham,
“Can Foreign Aid Help Stop Terrorism? Not With magic Bullets” Brookings Review, Summer 2002 pages 28-
32; Ivo H Daalder and James M. Lindsay, “Nasty, Brutish, and Long: America’s War on Terrorism” Current
History, December 2001, pages 403-408; and Alan Krueger and Jitka Maleckova, “The Economics and the
Education of Suicide Bombers: Does Poverty Cause Terrorism?” New Republic. June 2002, pages 27-33

*> As argued by Robert F. Trager and Dessislava P. Zagorcheva (2006) terrorists are thought to be irrational, and
therefore unresponsive to the cost-benefit calculation required for deterrence. The claim that terrorists are
irrational is more commonly found in the popular press but it is also a key argument against deterrence strategies
concerning terrorism generally and therefore must be addressed in any discussion of the use of terrorism
deterrence and counterterrorism. The assertion that terrorist are highly irrational is contradicted by a growing
body of literature that shows that terrorist groups usually have a set of hierarchically ordered goals and choose
strategies that best advance them. Martha Crenshaw in Chalres W. Kegley (1990) page 117; Betts, “The soft
Underbelly if American Primiacy”; Robert Pape (2003) pages 343-361; Jonathan Schachter, (2002) page 96; and
Andrew Kydd and Barabra Wlater (2002) pages 279-289.

In his book Islam in Revolution, R.H. Deckmejan devotes a few pages to a psychological profile of the Arab
Muslim fanatic or religious extremist. He lists a number of features: alienation, dogmatism, and inferiority
complex that resolves itself in an assertion of superiority, activism/aggressiveness, authoritarianism, intolerance,
paranoia, idealism, austerity, obedience, conformity, and conspiratorial tendencies (R. Hrair Dekmejian, 1985
pages 32-36)
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terrorist as highly rational. Rationality is more than just a logical analysis. It also has to
include one’s analysis on probability via a cost-benefit analysis. A terrorist does this; for the
most part, he/she understands that the only way to achieve the objective is via a terrorist act.
Writers are increasingly recognizing that terrorism is an effective coercive strategy.
Alan Dershowitz (2002) argues that Palestinian gains since the early 1970s reveal that
terrorism works; the use of terrorsim is an entirely rational choice to achieve a political
objective. In the past several years, numerous scholars have shown that when a state rewards
a terrorist group then other groups are encouraged to use terrorism.”® David Lake (2002)
adapted James Fearon’s (1995) rationalist bargaining model to argue that terrorism is a
“rational and strategic” tactic because it enables terrorists to achieve a superior bargaining by
increasing their capabilities relative to those of target countries. Based on their game-
theoretic model and case study of Hamas, Andrew Kydd and Barbara Walter (2006)
concluded that terrorist groups are “surprisingly successful in their aims.” According to Scott
Atran (2006), terrorist groups “generally” achieve their policy objectives. As evidence, he
points to Hezbollah and explains how they successfully forced the United States and France
to withdraw their forces from Lebanon in 1984. Finally, Ehud Sprinzak (2000) looks at the
plights of Hezbollah and the Tamil Tigers of Sri Lanka to testify to a terrorist’s effectiveness.
At its root, terrorism is about justice or at least someone’s perception of it, whether
man-made or divine.>’ States often use force; however, they are subjected to international

norms; terrorists do not abide by international laws or norms. Thus, at the minimum, I will

%% As argued by: John Derbyshire (2000); Evelyn Gordon (2005); R.W. Johnson (2001); and Kruglanski and
Fishman, “the Psychology of Terrorism”, page 207; and Chomsky, “The New War Against Terror.”

37 Arguably, if violent acts do not have a political aim, then they are by definition criminal acts. There are many
examples of different types of violence and quite a few of them are inherently political; including conventional
war among states, terrorism is distinguished by its non-state character. States obviously employ force for
political ends; however, when a state uses force internationally, it is considered an act of war; when it is used
domestically it is called law enforcement, state terror, oppression, or civil war. Although states can terrorize, in
this dissertation it will be assumed that they cannot by definition be terrorists.
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consider any act as a terrorist act if it has the following characteristics: a fundamentally
political nature, the surprise use of violence against seemingly random targets, the targeting
of the innocent by non-state actors, and the discontent of international laws and norms.

The following tables break down all terrorist and suicide terrorist attacks included in
my analysis. Although these two tables do not explain what is causing terrorism, they do
give an exact count of